The Women's Foreign Policy Group

Professor Ebrahim E.I. Moosa
Professor of Islamic Studies in the Department of Religion and
Associate Director of the Duke Islamic Studies Center

“Inside the Madrasas: Challenges and Dilemmas”

September 20, 2006
Institute of International Education
UN Plaza
New York, NY

Allan Goodman, President, I nstitute of I nternational Education:

I'm a big fan of the Women’s Foreign Policy Groupdaa big fan of the Carnegie Corporation. They
were the foundation which made the first granti Institute in 1919. | think we were privileged to
have a grant from Carnegie for about 72 of our&ry. Currently, have a grant to explore develppin
a world wide index of academic freedom, a studwloére scholars around the world are most
dangerously threatened. So, it's a particular [@ge to open the program and welcome a Carnegie
scholar. But, Pat, most of all, thank you for bimggthe group here for these very interesting o,
both times.

Patricia Ellis:

Well, thank you so much, Allan. Once again, welyegbpreciate IIE’'s hospitality. It's been wondédrfu
partnership and we’ve had many wonderful meetirggs.hThis is a very special meeting today and
special greeting to everyone from IIE, but also,hage a number of people here from the Carnegie
Corporation of New York, Pat Rosenfield, and a namdf her colleagues.

This series with Carnegie Scholars has been saadpeas. This is the second year we’ve done this
series. But, this is the first year that we’ve feed exclusively on the role of Islam and understand
Islam. It's been a real success.

This is the last program in this series. We do hep# be able to continue this, because it's been
absolutely wonderful with the scholars, who'velakn fantastic. We've covered everything from the
meaning of jihad in South Asia and the Middle Ets program about head scarves in France,
Islamic public law, and how westerners understatai. It's been just absolutely fascinating.
Everybody's learned a lot.

What's been so special is that it has allowed ysutdhings in the historical, cultural, and paiéti
perspective, as opposed to just dealing with,lHbgpened yesterday and this is going to happen
tomorrow. So, it's given us a framework for a degpederstanding.
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Also what we’ve been trying to do, through our ve#le, is immediately put out all of the transcripts
We've also started- and we're excited about themidasking all of the scholars for some recommended
readings that we’re going to post, so that peoaleaccess them. That idea came from someone in the
audience. So, we just consider ourselves fortuioabe part of helping Americans have a better
understanding of Islam, which is crucial today.

So, | just want to welcome everyone. I'm PatricissEExecutive Director of the Women’s Foreign
Policy Group. We promote women’s leadership, worsenices, and pressing issues of the day.

In addition to our series on Islam, particularlyNew York, we do a lot on the UN. Last spring, veelh
a wonderful addition to our activities. We calied UN study visit. We had UN officials, male and
female, and people talking about everything fromnfldato women'’s issues, to Iran. Shashi Tharoor
was our luncheon keynote speaker. It's somethiagwie plan to continue on an annual basis, so that
there’s an opportunity to be fully briefed on diltlkese issues and to interact in a more intimetigng
than in a lot of big meetings. That's one of thadls that we can do here. We're really into dialmgu
and we hope that we’ll have a great dialogue today.

We're really excited about the program today. Td®d is “Inside the Madrasas,” which couldn’t be
timelier. There’s so much interest in Islamic eatian, not only in the United States, but aroural th
world. It's a great privilege and honor to haveayd speaker, Ebrahim Moosa. He’s professor of
Islamic Studies in the Department of Religion, &sdociate Sirector of Duke Islamic Studies Center.
He was trained in India’s foremost madrasas inl®&)’s. Then, he went on to become a journalist
and worked in the UK and South Africa. He's a natf South Africa. He’s written a number of
books, ‘Ghazali and the Poets of ImaginatibrHe edited the last manuscript of the late psete
Fazlur Rahman, calledRevival and Reform in Islam: The Study of Islamiadamentalism”In
conjunction with his Carnegie scholarship, he’seatly working on a book on the madrasas of India
and Pakistan, focusing on Islamic religion educatiothe post-9/11 world. He’s also working on
another book on Muslim ethics. He frequently wridgseds and is published in tNew York Times
Atlantic Journal ConstitutionStar of South Africa, and does commentary for NPR. @ease join me
in welcoming Professor Moosa.

Professor M oosa:

Thank you so much, Patricia Ellis, and to the Womm&reign Policy Group for inviting me, IIE, and
thanks goes to my generous funders, the Carneg@o@dion, for nominating me as one of the class
of 2005 Carnegie Scholars to do this work on thdnasas. It's indeed a privilege, and | promise to
stay within the prescribed time, so we can havelampportunity for conversation.

Since September 11, 2001, members of the US gowisections of the media, political pundits,
and a whole range of people, have launched, wivatld call -and | use this word advisedly, but'det
use it in quotes- kind of a “witch hunt” of madrasendiscriminately generalizing all madrasas assde
of terror, without isolating specific Pakistanitmsgtions and labeling all madrasas as seditious.

Just give you a couple of examples. The US Segrefddefense, Donald Rumsfeld, posed the

guestion, in an October 2003 in a confidential mémaged to the press. He said, “Are we capturing,

killing, or deterring and dissuading more terrarisvery day than the madrasas and the radicatleri
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are recruiting, training, and deploying against’'us?

A year later, Secretary of State Colin Powell déstt madrasas as a breeding ground for
fundamentalists and terrorists. Rumsfeld persigfi¢l his allegation made during a talk show with
host Charlie Rose, in August, 2005. He said, “Tta@eea number of madrasas schools there, that is
Pakistan, which train people to be suicide killars] violent extremists.”

Everybody knows that madrasas are very topicdienpist-9/11 environment. But, in 2005, when the
unfortunate London suicide bombings took placanBrMinister Tony Blair made a blanket
condemnation of madrasa leaders when he allegéthihyaespoused extremist views and imparted
them to young students. “These mujahadeen,” B&Ed at a Downing Street meeting with Afghan
president Harmid Karzai, “they are coming aboupbgple indoctrinated at a very, very early age, to
go to some of these schools, and these madrashthenget extreme teaching taught at them.”
Blair's prose, not mine.

What | want to say here is that the madrasas anewdy in the spotlight. Every time these
institutions’ names are mentioned then people cenyp all kinds of frightening things. When senior
policy makers and people holding government offaetsially say these things, they come with a
certain kind of conviction and authority. But, whiiney lack the kind of insight that | believe they
ought to have when they make the statements,tetitsp contributes to the dissolution of cultural
bonds, links, and understanding between culturdasilizations, especially with the kind of
relationship that the West and the people led bythited States today has with various aspectseof t
world of Islam.

What are the madrasas? The word madrasa comesHeoword darasa, which means to study.
Madrasas are places of study. The madrasas @ &mdi Pakistan have a long history. But, as you
know, the madrasas also have an earlier histaityarMiddle East, in Baghdad, in Syria, in Damascus,
in Egypt, and in other places. Some of the an@edtoldest schools of learning are in what isyoda
Morocco. One of the oldest universities is knowrdamiya- Jamiya means a university, a place where
universal knowledge is taught. Al Asa use to betlaer one, etc. As you move further east, you would
find that in the 11 century, the nizamiyyah were founded. A major Rrivinister to the Seljuk
government at the time, established a number ofasad in Baghdad, in Herat, which is today in
Afghanistan, in Damascus, and in several places.

And, these schools were basically brought intoterise in order to train the bureaucracy and the
intelligentsia, especially when these schools vimt@ted at the behest of someone in government
with state funds. But, there are also a numberighte initiatives. Study and education was akyay
for the largest part in Muslim history, a privatedeavor. States only very occasionally interveasd,
in the 11" century.

We move to India where my focus of madrasas is righv. We find in the 18and 1 centuries,
during the Mughals, madrasas established all axdta) because there was a Muslim minority
dominating, ruling, and governing a Hindu majority. the early stages, these madrasas were also ope

to people of other religious convictions. It was anly isolated to Muslims.
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| think the genesis of the current stage of thenasats must be placed back to British colonialism.
Before that madrasas played the role of educatiagntellectual elite responsible for giving retigs
and intellectual guidance to communities, or theyanincorporated into the Mughalireaucracy.

With the arrival of the British, this kind of knoedge became obsolete. Modern knowledge came in
and the British established their institutions.adrally, the madrasas began to lose their raisetneq’
what they were for, with the result that as Brittstlonialism established itself, and as the agimati
against British colonialism increased, a numbeaylaglims attempted to engage in resisting the Britis
militarily. In 1857, the great Indian rebellion, igh British called a mutiny, the clock started trak
towards the end of British rule in India. In 18@Mumber of people who were engaged in jihad agains
the British, but who were defeated because of tipersor British weaponry, decided that they coutd n
longer do this, because the British are too poviefiuey had to do this through education, resistanc
to education.

There were two kinds of people who resisted. Ong aviellow by the name of (Serce al Makahn), who
resisted by establishing a modern university. Atemporary of his, who studied by the same teacher,
a man by the name of Muhammed Qasim Nanautaviebieled to go to traditional Islamic education
and make that the bastion of resistance, and bettarfeunder of the school at Deoband. Deoband is
the prototype of the fdcentury Indian madrasas. There were other masitafare that, but Deoband
becomes the prototype of the madrasas.

| do have a video for you to show you sometime aouple of minutes. Deoband is built like a fort
and was the place for cultural resistance agamesBtitish, and to preserve the tradition, the
preservation of tradition. As the years went by, Itig debate within Muslim society was, “Will this
knowledge and this information be sufficient to lde#h the modern world?” Qasim Nanautavi and
those founders, their idea was that this shouldedhe end of the educational project. In fadi@a
Nanautavi was educated in Delhi College. Delhiléyd was established by the East India Company
in order to cater for the Indian elite. But, thedritwo strains of education, both traditional edioca
and the kind of the modern sector, and they camefdhe traditional schools.

In the opinion of a good percentage of the Muslanghe Indian subcontinent and globally is that the
intellectual tradition of the madrasas had reachsthge of stagnation. This is an internal deltete t
has been going on for centuries in the Muslim wonNg can talk about these issues during question
time about the ways in which that stagnation was@nt, the attempt to end that kind of stagnation i
Egypt and other parts of the Middle East, but | wit go there.

Today, the typical madrasa education involves angthetween 9 to 12 years. First, there is 9 to 12
years in kind of a primary or intermediate levekdication. Then, a six-year program where you
study advanced text. This means that from a valy age you are steeped in learning Arabic, Peysian
and Urdu. Some also, right now, introduce Hindt. sBme stage in Deoband, they also taught Sanskrit
or they used to send the students out to go stadgk3it in order to understand the text of the migjo
religion of India.

The syllabus or the template of the syllabus wassed in 1748 and is known as the nizayllabus.

This syllabus was weighted towards the Islamicsitas and its rationalistic tradition. On the shyilia,
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there would be about 20 or 25 texts that the stusterdied, all having to do with philosophy, logied
various philosophies of Islamic philosophy. It exy centered on Islamic rational tradition. With,
obviously, also, the study of the Koran and thelgtf Islamic law, and the prophetic traditionsgan
whole number of cognate subjects that relate tdatmeation of the self.

Madrasas cannot be just compared to seminarigsyithink of Alban Seminary or Jewish Theological
Seminary, because the seminary here is one wheffertmation of the self takes place. In other words
you go through a process of discipline. It's a tfgrayer, it's a life of dedication, it's a lifef study,

and it's a place of training. You need to go baeicmdeeper into Western European history to
understand what the place of madrasa is aboitati need to go back to Herman Hess'’s novels or
novels in that time, to understand what the clasgédlectual tradition was.

In the last hundred years, there was huge deb#tewine madrasas asking “Do we need all these
rationalist texts and philosophies that are outdfit®ut, a lot of the philosophies, there, are pre-
Copernican. They are classical texts that peoplystnd, obviously, the world has changed. Theeefor
there has been a lot of debate about the placewdém science in the madrasas curriculum.

There’s been a gradual move and shift towards greamphasis on the core Islamic disciplines; the
study of the Koran, the prophetic traditions. Phephetic traditions are more important in the lhdo
Pak subcontinent than the Koran, because the pioghaadition becomes the explanatory literature
which the Koran is deciphered. So, that becomesbtiee key lenses.

Now, there’s a huge debate between different shafdesdrasas. The Deobandi’'s and the Barelvis
(another University). These two schools, the Dedlmuhool and the Barelvis school, do not sit in
front of one fire. The Deoband school is a morderaesschool of thought that follows the curriculum
as set out. They dismiss popular religious prastige visiting shrines and they're reluctant tgage
in what one would call folk religion, therefore setimes people wrongly call theviiahhabis In fact,
the British called the intellectual forbearersioé Deoband school, the IndisvahhabiyahsThey're
not like Wahhabiyak, because these people are steeped in mystitt'sma. very sober Islamic
mysticism.

The Barelvis school of thought endorses folk religifor instance, with the intersession of Saintly
Figures. They believe that when you stand up amdrgoite a salute to the prophet, the prophet’s sou
becomes present. For the Deoband’s, this woulddmerglete anathema. “What kind of religion is
that?” they would ask. There’s been a lot of cabflietween the groups, but they have their own
independent institution.

Thirdly, you have the Salafis. Salafi means thasgpte who follow the pious ancestors. The
intermediate tradition between modern and us, welsin’t give too much time to that. The real
McCoy lies out there in the first two generatiofishe prophet maybe, the third generation, there yo
find pure, original Islam. Those are the modelgrotation that you have to follow. The salafis are
very much centered on the Koran and interpretaifdhe Koran. The scripture had all the answers and
all the answers lie in the scripture, the Korartipalarly. They would subject the hadith to a Kaan

interpretation.
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You have learned a lot right now. You've now seenrgerpretive tradition of the Deoband’s, which is
prophetic tradition centered; the salafi’'s are tkenan centered and everything else works arouad th
This Koran centered position becomes the dominaatamnongst nontraditional Muslims. Modern
Muslims like this approach because it's simples guick, and it's straight into a text. But, we ¢alk
about that later.

How many madrasas are there in the subcontineatelty difficult to quantify. People put numbers
in India between 30 thousand and 50 thousand malra&’hat size of community do they cater for? |
would say anywhere between 100 thousand and 5@ahoy maybe 200 thousand, maybe quarter
million students.

One of the things we must not confuse is that sonestwhen Muslims and people in the villages in
India and Pakistan say, “my kid is going to the nagd,” sometimes, they mean Sunday school. In
Indian villages and Pakistan the children get ufyea the morning, because it's agrarian socidtgy
do their morning prayers, and they go for two hdarget Sunday school lessons. Then they return
home get a breakfast, and then go to secular schbelmadrasas I'm talking about are seminary
serious places of advanced Islamic education.

In Pakistan, people put figures of madrasas-ahthktit's exaggerated- at about 80 to 100 thousand.
think those numbers are absolutely wrong, becatlsak they are including the Sunday schools also
in this calculation.

Bangladesh also has a huge population of madrABdkree countries, India and Pakistan, and
Bangladesh actually has three tiers of madrasadtasas that are supervised by the state, and then
more private ones, and those madrasas in Banglé@deshoccupancies of catering to up to four
million students. In Pakistan, too, we're talkirgpat students in the millions.

Now, in Pakistan, very few madrasas are supponatidostate. Largely, they are provided by, or they
come into existence by private funding. In Indiastnaf the madrasas are privately funded, although,
there are a few that historically have been inbdritom the British period. They are supervisedhey
state, although the funding is so meager that mestutions are obliged to find funding elsewhere.

What are the sources of funding? In most madrashslia, Pakistan, Bangladesh, the three countries
on the subcontinent, the primary funding comes ftbenlocal communities. The local community,
especially the business community, is intimatetikéid to the madrasas. You can ask me questions why
that is so and why they have so much support. \Wéna also helped a great deal in making the
madrasas more viable are vast Muslims in Diasporhe UK, in particular, in Europe and North
America, who repatriate funds to those institutiaasither part of the annual zakat, which is the
obligatory of religious taxes Muslims have to paiyin additional donations.

Oftentimes, people want to attribute and make labgtween madrasa militancy and more scripturalist
attitudes connecting it to gulf funding and sal&fiahhabiinfluence. | think those links are very
tenuous. In the 70’s and to today, certain sourcése Arabian Gulf provide funding for a numbér o

madrasas. At the institution where | graduated fritrat institution continues to get funding fortseg
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up libraries, buildings, hospitals and it's veryeafy known, and the Indian government knows about
it. The salafis do not have a lot of traction idim because they are much more smaller group,
therefore, a lot of the salafi madrasas get afl@uwif funding, too, because there’s closer idemaly
things between the salafis and the Gulfies, I'nmgdhe Gulf funding, etc. So, there’s that kind of
connection.

| do not think that translates into militancy. bct, in my interviews with salafis in India witheth

major center of the salafis about the anathemadseubmmbing, they absolutely say that suicide
bombings are completely anathema to Islam. ThéoBredi and Barelvis are a bit more circumspect in
saying explicitly no, because they factor in a glalar and Muslim resistance, so they're not as
explicit as some of the others.

Really what we're talking about is the madrasathaglaces of foundational planning of the religiou
leaders and intelligentsia of Muslim society.

There are problems in the madrasas. One of thprblgems is that there is the whole question of,
“how do the madrasas fit into the modern visiofPakistan, Bangladesh, or India?” That's a big
problem and people are having a huge amount ofisksens about it. Since | left the madrasas 30
years ago, | haven’t seen anything change. Peoplstil walking around and treading water so to
speak, on the same place.

But the madrasas are becoming more and more atlieggare growing. They're getting bigger. One
of the questions we need to ask is, “Why are thdrasas growing?” because these madrasas have to
do with issues of Muslim identity. In a world ideintity battles where religion is the major marlaer,
where religion is becoming the major mark of idignith several places, religion has to carry evengh
and therefore, religion becomes the major playdrel\feligion has to answer your economic
problems, your political problems, it has becomerymoother, your father, you grandmother, and
everything at the same time, you can well imagio much religion has to carry. When the cultural
artifacts are not there, when there’s not availabth the whole question of the realization of Hedf
through culture and other sources, when all thargsabsent, people fall on the Koran, people fall o
what they know and they think it's going to be pafrtheir salvation package.

There’s this big issue about the state of mindtaedosychology that fuels the race towards the
madrasas. Let me just you an anecdote.

In 1975, when | ended up in India, | went to vidilying Ramadan, my father’s ancestral religion, my
mother’s ancestral village there, because | was moBouth Africa and raised there, but | had this
wish to go learn Islam. | didn’t want to learn Islat a university; | wanted to study it from righam
the feet of the authentics.

| get to the village and in the 70’s everybodyndia- in Gujarati in particular- is fleeing towards
Europe, England. Everybody’s waving their passpeatly to go to England and here they found this
guy from South Africa. They think he’s got a grif in South Africa, apartheid South Africa bueth

still think that we have a great life in South Afi | was economically much more affluent than they
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were. They think, “He’s coming to India to comadst in a madrasa. Is this guy mad? Is this guy
crazy?” | mean the stares | got. But they alssome ways were indifferent, because, “yea he’s
coming to study religion,” so they were indifferét years ago. On the several visits I've had mow
India to go back to those places. In the villatlpesbraids are this long and there are dozensdsf ki
who are studying at the madrasas and many of theroathe export market, for the UK, for the US.
The communities and training is becoming a souf¢bai. Things have changed; | could see it, with
very strong anecdotal evidence. | know the soci@gists amongst you will not believe me, but |
don’t do science. I'm a humanist. So, | could dass.

The findings that | have are the following, andljlist quickly mark them out and then move on. They
are; the madrasas are growing exponentially irptst three decades; internal competition amongst th
madrasas has increased; and these ideological titiomeamongst the groups obviously contributed
to this growth in the madrasas.

The madrasas communities are acutely aware ofabpdditical focus of Western powers on their
institutions. They’re absolutely aware, they'rearly aware. | have an easy time going in, bechuse
go into a very different persona when | get thEéne.completely transformed, because | can relate to
that. There’s another side of me that you don’'tlss@nd the suite.

Both domestic tensions with the internationaliatg] the internationalists, the remnants of the
internationalists, and the strong internationateldike India in particular, has created oppotiasito
refocus on Indian Muslims in madrasas as densiafrteWhen | was in India, the Indian newspapers,
as most of my friends and authorities on the madraay, that these are stories planted by Indian
intelligence in order to bring the madrasas ingpdte. In Pakistan the secular groups are comypletel
pitted against the madrasas and so on. Theseakeprs. Jessica Stern in 2000 wrote this article i
Foreign Affairs from which madrasas were notoriétyt she only looked at one madrasa in the whole
attack.

The last thing | will say here is that by identifgithe madrasas and the Ulema as the enemy in the
campaign in the war against terror could proveg@dunterproductive. If this current attitude of
hostility is matched by direct hostile acts, asame already doing, as the United States is alrdathg

by Musharaff in Pakistan and other places, ag#ivestmadrasas by the US government, its agencies, or
proxies, then the madrasa communities of Indiajdak, etc., and Bangladesh could be a self-

fulfilling prophecy turning to real forces of hdgy and militancy, which at the moment they are¢.no

Are they anti-American? Yes. Are they institusast militancy? No. That is the big wake up chitt

we need to address, and I'm quite happy to take goestions. I'm sorry | went over time. Should |
show the film?

Patricia Ellis:
We would love to see it.

Professor M oosa:
Basically, this is to give you some idea. Thank€#&wnegie, | could afford to take a cameraman with
me on one of my trips to Pakistan. | got a lotomitage I'm going to use in classrooms and I'm
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thinking maybe with a book that might be a DVD ongthing of that sort.
[VIDEO PLAYS]

Patricia Ellis:

Thank you so much. We’re going to open it up foegjions, and I guess I'll just start it off. Yoere
talking about the huge expansion of madrasas i Jithkistan, and Bangladesh. But, there has been
an amazing growth of Islamic schools all over tloeld; right here in the United States and in the UK
Is the explanation the same? What about the vandtyese schools? Are they mostly the schools that
strictly focus on study of the Koran, or do you aeg trends of more openness?

Professor M oosa:

There are a number of Islamic schools that havegal| over Europe and North America, Canada, in
particular, too, and also South Africa and othecpts. These are largely secular schools, with an
Islamic ethos, like a Catholic school or like adhuschool that has an Islamic ethos to it. In,facme

of them are good. For instance, Cat Stevens usad t® run an Islamic school of that nature in
London. There are a number of these schools atl Areerican cities, and | know some in California,
in lllinois, even in New York.

These are not madrasas. These are largely indpyreshat | would call Islamism. In other words,
Islamic political thought, what people call poldldslam. In other words, where people are contgsti
and wanting to achieve the identities, and they alant to be modern at the same time. That is how
they put this together. The Islamic schools phenm@rage something very different and almost
separate to the madrasa phenomena. The madrasanpdrea are phenomena like this.

There are a couple of madrasas in the United Stalese’s one in Buffalo. There are two in Chicago,
there’s one in New York- Madrasas where classalahiic learning takes place. There is also one that
| know of in California.

Patricia Ellis:
But the ones that you know about in the US, whighety of madrasas are they?

Professor M oosa:
They are Deobandi, Salafi, Shia. In New York theme2 Shia madrasas, there is a whole spectrum there
might even be salafi madrasas.

Patricia Ellis:

Where does the openness come in terms of madyagagjere saying they had to adapt and that one of
the things that bothered you and although it ctv@l@ big stereotype, it seems that they are naggoi
towards more openness but they are staying the.same

Professor M oosa:
This is the big problem, and maybe because | maoeraey and my mind was in the experience of a

journey through the madrasas and | came out véigreint than when | went in because of this
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constant conflict. People who buy into that prgjecid they make that project their life, and theykv
within the confines of the framework. It is likeaating any orthodox position, Jewish or Christian o
etc. People have that kind of comportment, andemias a much more dynamic process. Therefore, |
cannot speak for all.

But, right now, even in the madrasas circles ahthalinterviews that I've done, there are professo
the madrasas there who do recognize the limitatbtiseir curriculum. The thing is that they just

don’t have an out. When you put the question tontHére you opposed to your students studying and
going to college after they graduate from here?8yT¥ay, of course not. But if you ask them, “Why
don’t you introduce some courses right into youriculum right now?” Then they say- and this is
across the board. This is Sunni, this Shia; §l3aobandi, Barelvis, salafi. - They say, “We alyea
have a hard time in imparting this knowledge weehimvthe students. To get the other knowledge into
the program will require a huge transformation wthur whole system, and we don’t have the means,
and we don’'t even know how.” Nowadays, in most rasds, they teach computer literacy and a
smattering of English, some civics and so on. Soradrasas, as | did mention in my formal talk, also
offer vocational training, in mechanics, in elegtin, in computer literacy, so when they get outef
madrasas they aren’t dependent on the communityhby have a vocation.

There’s a madrasas near Mumbai where they baswaated an add-on that from the madrasa, you
can go to college. They are now attempting to déistah medical college, too. But, this is a vemyi
of exceptional example because of this kind oforiary leadership at the madrasa. However, all
madrasas have that kind of potential.

The problem is that in the madrasa environmentlaeeducation is so much criticized that only the
bravest of brave would venture to move out of tlaelrasa, or when they graduate go to Delhi
University. Also, once you've made that move, elgiou keep some kind of paraphernalia and some
sign of belonging to the tradition, you cannot cdmaek and teach there.

First, they will not be able to pay you the salangl the money that you can make outside, becaase th
highest officer and professor earns after 30 yebservice the equivalent of 300 dollars a monthnsT

is like two meals at a restaurant for a familylokee. That is tough even by Indian standards.

The second thing is this question of openness. wihdind individuals who are open to those
possibilities. In Deoband in 1981, when | endedstay on the Indian subcontinent, Deoband had a
strike and the institution was closed down bec@esaband had a big break in the administration of
the modernizers and the anti-modernizers. The nnaoks were stigmatized that they wanted to
completely undermine Deoband’s tradition. It becantneige conflict. In fact, | did not mention
before, but there’s the Deoband A and the DeobarideBband A is the one | went to. But there’s
another one, which was established after 1981, wikia separate institution. They've now buried the
hatchet amongst themselves and the court casealldahd litigation amongst them has ended. But,
there is not a separate institution in Deoband 2.

Furthermore, what would also kill all possibilitiestransformation is when these institutions are
targeted and made into dens of terror. The madstgdsnts are the most ill equipped and the most

unfit students to fight the Jihad. They would hhemselves if they used a gun. So, it's quite bb&zar
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that the Secretary of Defense can talk about tHikgghe ones he’s talking about. He should know
how to use a gun. But, that’s a different story.

Even in Pakistan and in Taliban madrasas are fosesympathetic to the kind of resistance and to
the different movements the Islamic world is givihg United States and the West? Yes. A
resounding yes. Sometimes, they become apolo§efgember 11 never happened. All this kind of
stuff is going on there and it was orchestratedssmdn. There are very different visions and
understandings of what the world is about.

Pat Rosenfield:

I’'m Pat Rosenfield, and chair the Carnegie Schd®aogram. | also have a lot of thank yous to say
before | ask my question. First, | have to thank& King and colleague our vice president for igubl
affairs at Carnegie Corporation, without whom theridén’s Foreign Policy Group would not be able
to hold these wonderful meetings, and we’ve beahyréhrilled with the discussions and the kind of
new audiences that you've been able to bring tdi¢gh& And, we really appreciate the support. Als
IIE has been wonderful in hosting some of the sessin New York. But, Pat, | really want to thank
you for taking this on, and really helping us bessawe do feel, and of course, we're just extremely
grateful to the scholars who are tackling somédne$é very complex issues, and really the broadest
issues of our times.

Patricia Ellis:
We appreciate your support, Susan.

Pat Rosenfield:

You just touched on my concern as how to one gdifexent vision out. You have your piece on
your personal vision, but I'm also wondering if te a way of conveying the complexity of, how you
intend to convey the complexity of the madrasa agpee in a way that a broader public might
understand. Because, certainly, as you said, tlyevasion is that of the Taliban type of madrasgust
wondered how you're thinking about that becauseems like it is part of the reality, but if in fac
those students aren’t able to take guns and dbiagyaind they can just talk about it, it's a diéfet
perspective of what's going on. | was just curiaggo how you're thinking of this kind of
transformative understanding that you're gainirggrfrthis work.

Professor M oosa:

| think the way that I'm going to approach thipertly a memoir. I've got diaries of my student slaly
kept writing diaries of my own experiences. This/yaople can get an idea of how do you talk about
sexuality. How do you deal with questions of geffdélow do you deal with questions of politics or
with questions of power? Going to the madrasas ga& the equipment to understand the struggle in
South Africa in a very different day. As an actiuis South Africa, we could take Muslim communities
on to agendas of transformation in ways that seswaauld not. We wrote an Islamic liberation
philosophy for South Africa. Me, Farak Azak, a wadgkeneration of us who came out of madrasas.
We fought stand up battles against an early gapnarat Ulema who said we were the politicals, we
are the political Ulema. But the Ulema are posiawnel the Ulema in India, for instance, were part of

the independence struggle and were part of thengakiindependent India, together with Gandhi.
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Deoband was an ally of Gandhi. Gandhi and all @bland leadership were all sitting on one platform
and they worked together. These people gave upilitant Jihad; they believed that it would be the
cultural Jihad that would be the alternative.

All kinds of peaceful transformation talk and résmce is nowadays in the Muslim world, given the
posture of the United States, given the occupatfdrag, what's going on in Afghanistan, which is a
lose/lose battle all the way, these transformatamesnot taking place. You must give attentiobteg
Moses piece in the New York Times a couple of gays Greg Moses is a South African who works
in transformation issues and has been workingdoresauthority. He’s been saying that you have to
negotiate with the Taliban, in the same way thatwdl have to negotiate with the insurgents irglra
The big question | tell audiences, and sometimgsitocking, is if we’re going to negotiate when
2000 American soldiers have died, or 20,000 or@@®, that’s a decision we have to take now. 100
thousand Iraqis already died, as they say. Dowamt to make it a quarter million? That's the
message we're working about. There’s no other Whgse folks who are talking about policy here,
have no sense of the patina of life in those partee world, so it's impossible to do this kindsatiff.

We have what | call the OMDA: One Muslim Dukes Allhat's what we are reduced to in this
country. Where one person, one expert, dukes evdyybThe policy makers are not open to
complexity. So your question, and the whole questibcomplexity will be the way in which | tell the
narrative and do a kind of before and after kindarfversation.

Patricia Ellis:

Now, just apropos that, one thing crossed my middny organizations have alumni associations. Are
you in touch with others from madrasas? Could thera group of you who join together to kind of
reflect the way that you have reflected; to beaugrof people who are out there speaking and
interacting. Nobody has seen anything really lisarydocumentary and it can combine with that. I'm
just talking about a force in numbers so that pespk, this is a professor from Duke, he had this
experience, he’s okay, just real life anecdotes.

Professor M oosa:

| absolutely hear what you're saying, Patriciafdet, there is a Deoband old boys association.reffie
also women madrasas which is a separate kind wé &sd access for me would be limited, but | could
get collaborators to do that.

One of the members of the Deoband old boys assmtiags invited by the United States by the State
Department and came here. Dozens of these Ulemmalfrdia and Pakistan have come. But, they
moment they come here on a government ticket, tey, get stigmatized when they go back. The one
guy will come to the United States, and we will @drank and open discussion, or they can come to
India. But they want to stay away, as far as péssfltom the US government because the US
government has become untouchable for now. | thinkate initiatives will be great and | think there
are possibilities. It's going to be very difficuti transform Deoband and the schools of Barelvis an
the salafi’s., but we need catalysts. We needystisaand there must be opportunities.

For instance, | went to old Delhi College in Delldeautiful building. It's now turned into a verndar
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school with half of it lying in ruins. | said to reglf, if | can get somebody to invest in this placel
make this beautiful, | could make this into anitos¢ of advanced studies for all these madrada fol
and give them English education, European langyagedern knowledge. Those people can become
just like me, or better. My battle was that, whewine out of the madrasas, | had to learn the whole
secular curriculum. | had to learn philosophy, nradghilosophy, and it became a new synthesis, with
new possibilities.

Patricia Ellis:

Just to follow up on that, because today IndiaEeeiencing such growth and modernization, might
this not be another tactic that the madrasas reeaddpt? Like one | mentioned to you and read an
article about, because they cannot survive indbeety they must adapt if they want to progresfien
society. Could the whole economic side of the dgwalent in India have an impact?

Professor M oosa:

There’s a lot of optimism of India becoming a vprgsperous country in 2020. But there’s also going
to be huge oceans of poverty, unless this is gmirge done properly. The big danger is going tinbe
many parts of the world, are these institutions,these currents and ideological groups, goingto b
become part of the very heathen ones? Are the otle= going to wake up to society and be the
problems in the society? So, | think policy makibesworld over should give attention to this.

I've given a lot of thought to these things, as lonking at these things and I'm retrieving my
footsteps, both in history and in terms of the s&h | thought about this Delhi College that came
become this important place. | was thinking, wihate get Microsoft, to give each of the two and a
half thousand students and professors at Deobaptap or give about a thousand laptops or give
senior students a laptop, and make the whole thifig Will that create a kind of technological
information revolution? Some people say, “Oh, tivdl/be only talking on Jihadi chat sites,” and
that’s one possibility, but some will also lookodiher complicated things, and make contacts.

A lot of people have those kinds of objections hsas what if you built in these kinds of pornograph
sites and you went to those kinds of things. Howeabere are real possibilities.

The impression | left with is the madrasa commesiare feeling extremely confident that they will
triumph. They've triumphed for 250 years. Theygang to triumph again. Now, this may be a fool's
optimism, but they believe they’re going to doTihey believe that time is on their side. This will
blow over and they will move on. The more enligl@mamong them know that, where they are now,
they were not 150 years ago and they know thatgghanll happen. But they want to be the authors of
change. They want to have that kind of autonomy.

| think the message that you get from various pafrtee Muslim world is we just want to be left aé
People want to be left alone. If one wants todhbiidges, they'll have to be negotiated bridgeew
do we create life worlds? Can we live in the glakarld? Environmentalists have already told wet th
if half of China’s population or if each househoidChina, has a refrigerator, this world will tumo

an ice box. Can the environment and can we adjudtth’t know; I'm not an environmentalist. I'm
just telling you the kind of scare stories | haani my environmentalist friends. But, what I'm sayi

here is we need to be extremely sensitive to tineamuand cultural ecosystem that we have around us
13



and | think, in some of these wars, we are preperel@stroy life worlds.

Question:

I’'m curious how politicized the education is in mashs, or is it? Particularly in these non-Muslim
countries | know you specialize in India. Are tharg/ connections among the madrasas, are there any
organizations relating them to one another?

Question:

It's related to his question actually, about thenoek, you mentioned about the Indian subcontinent
and the connection to the Gulf for funding. Is thany administrative connection among the Deoband
or Salafi madrasas outside the subcontinent tao#med to what extent? The administrative networks
Is this just an Indian subcontinent, Deoband, aadfBSthing that you talk about, are they just on
Indian subcontinent and they get funding from alésor is there an administrative network of
connections to other madrasa around the worla, vhat's the extent of that?

Question:

If you could say something about the alternativecation system, for example, in a place like
Pakistan, if madrasas are growing what's happenitigthe alternatives and if there are trends
happening there, as well.

Professor M oosa:

In most madrasas, you are prevented from belortgiagpolitical party. In most madrasas, do students
have political views on things? Yes. | can rementhemg my student years of six years in India, |
hadn’t been to a single protest but given the emvitent now, madrasas students in Pakistan, India an
Bangladesh go out when the political parties @aligrotests such as with the Danish cartoon, the
Salman Rushdie affair, and the Pope’s speech aiegonnected to the larger political milieu.

When | was in Deoband, the Danish cartoon issukeboot. Deoband professors were speaking
outside of Deoband. In other words, not in anyhefDeoband premises but in a big venue outside the
campus, where they mobilized and talked about apcessed their grievances and their outreach and
SO on.

These are obviously extremely heated and over-tiedtairs where people are letting of steam. You
can come away with a very skewed picture of whsiall about but its part of the reality of someywe
extreme views that people would have on those ss$ukd not hear people talking for blood or
ransom offerings, but people are extremely angoptathat only reinforced by the whole Afghanistan,
Iran, Iraq venture, the possibility in Iran. Thaale thing just blows completely out of proportion.

How much are they aware of non-Muslim countries@sttudents read the daily newspapers, but
they read vernacular newspapers which would haseitdormation than English speaking newspapers
about the cosmopolitan world. So, information sodacking in those places.

How do they view non-Muslim countries or non-Musk@mmunities? There’s a strange kind of

curiosity. Rodrigo Dorfman, who was my cameramalmg went with me, was a Sufi Muslim. So, that
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made things easy for me. But he’s of Jewish ancdét said, he’s Jewish it would make things mor
difficult. We just didn’t talk about his Jewish astry because it would just make life easier, etc.

Professor M oosa:

Rodrigo has his own political views on a whole raofjissues as my cameraman. There was a lot of
curiosity of why did you accept Islam, what is thlsabout. Students were flocking around him most
of the time because he was the curiosity. Ther&$ af curiosity about people of other cultureslan
ways of life and so on.

The connection between madrasas, yes they do ledwenks. There are madrasas networks. They get
together to talk about common issues about cutmuh each country. In each country in India,
Pakistan, Bangladesh, because they need that ksyhergies. But, it's mostly kind of academic and
consensus making institutions, not fundraisingchEaadrasa is very protective about their fundngisi
sources. But compared to Delhi University, theiddpets are extremely basic because the salaries are
low, the lifestyles are very basic. They can ramesr money.

One younger teacher in my day is now the deputy ei@ancellor of Deoband and is very close to me
and buddy- buddy. He was giving me a full outliieh@ budget; how much they spend, how much
they get, and how he says they have a surplus geary They have these kinds of unions and so on
between the various sects also and the subdivisietvgeen the madrasas.

Where Indians get together there would be discassid/uslim personal law issues, Muslim family
law, where Sunni, Shiite, Deoband, Barelvis, evedybgets together on annual platform. The All
Indian Muslim Personnel Board is one united plaifdhey have issued by the government. In
Pakistan, you have the two Ulemas, the Barelvisamkthe Deoband one, where all the Ulema get
together and they have conversations and annuédremtes, about these issues.

The question on the network and Gulf administrattbare is no global official network but there are
lots of private networks and network societiesiatense. For instance, there’s a Deoband style
madrasa in Matka. Indians who were exiled by thedB during British colonialism established this
madrasa in Matka, but they cannot be politicallpvacand they have a clear opening on the patief t
Saudi government to operate there. Lots of piouslivhs spend the last years of their lives in thly h
land. It becomes a place of spiritual retreat atsl df Indians were deeply enmeshed into Islamic
mysticism. They all spend the last five or tenrges their lives out there and they want to badzlir
there. There’s that kind of networks there, toa ey would be supportive. Many of them are Ulema,
who have turned into kind of saintly figures andrthwould be those kinds of networks. The other
kind of network would be the organization of Islamonference, for instance. This has a
subcommittee on Islamic law and ethics. That's whrultiple groups of people meet.

The alternative education in places like Pakistas.you know, I think India might have a lesser
madrasa population, compared to Pakistan and Badegjta That's because the state educational system
in Pakistan, in Bangladesh, is so weak. That mtiesadrasa education attractive for a whole wariet
of reasons. The affordability, the access you hand,that it fulfills some much more primal goal in

one’s life than just an education for salary orf@ssion.
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Audience:
Would that be the preferable route?

Professor M oosa:

Not for all people. For instance, in India and Bt&da, the madrasas draw on largely rural population
and you easily see that as you mingle among stegesty few of them come from big cities.
Urbanization forces people into adopting differi#estyles, modern lifestyles, which means you have
to go to a secular school in order to make endg.mee

These urban settings also create other kinds bbjmagies of identity. The urban settings are the
recruiting ground of Islamism, of political Islanhere people have much more definitive ideas about
what Islam is and alternative political modelsohd know if I'm answering your question, but trat’
the way | understood it, the alternative educatiba,madrasas are the alternative education, cadpar
to the state subsidized education because itlfuiich major roles and like providing for identity

Question:

What do madrasas represent? Are they more foarsé&lamic identity? How much of it is anti-
secular, how much of it is anti-West? | know tPekariety. The other question that's been on my
mind was after the recent incident regarding thspsats who were going to bomb planes coming to
the United States. Some weeks afterwards, they leking at where these people might have met, or
known each other. One place that they were lookitmyand | don’t know if it was a madrasa or just
Islamic schools, but it came out that some of tineet there. This is not to say that everybody who
goes to school is a terrorist, but could you juiirass that as the breeding ground or a meeting pla
for some people who do off into these activities?

Professor M oosa:
It's very difficult to quantify exactly. They doladf those, and other things, too. So, anybody gjéana
madrasa and looking for sympathy for America isxgdb be disappointed.

And, the question is that the education system yrpaople think it's all rote learning. This questiof
rote learning, one must understand, is also amlitning. Colleagues at the American University o
Cairo complain that students memorize everythirigeyimemorize sociology, they memorize
literature. They memorize everything. It's a cudlduthing how people just believe, how they
internalize things, etc. It's different in thoseeties.

So, on the clip, you saw a student revising higsotSitting on the floor and they swing. | meds, i

the kind of embodiment of how you embody certaindgh. | mean, how do we move around to the
music? It's with different kinds of rhythms. Btibat doesn’t mean that these are mindless eduehtion
feats that they are engaged in, etc. It's a vdfgmint kind of way of doing this.

Now, this thing about the suspects, | mean, therséombers were alleged, the ones in London, were
alleged to have gone to get their instruction atrttadrasa. William Dalrymple has written abous.thi
He knows the terrain, etc. He’s followed this ug, @here’s no trace leading to the madrasa.
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What we have seen, the seven bombers, okay? Noh#sgemost recently over the summer, that the
information that he shared with me, but we know rtbat, in places like Bangladesh, what you have is
that people come and do fundraising, collectingliermadrasa, and they give you a receipt, buether
no such madrasa. It's a phantom madrasa they'drdising for.

Now, you know one of the seven bombers was allégéadve gone to Pakistan to visit the madrasa or
that’s the story he told his family, or someone eamknow that he said that. But, there’s no tface
it.

Now, the question is, what are the madrasa commesribing about this? In Pakistan, when |
interview people, they are totally opposed to sildddombings, in some of the places. In other places
they provide a rationale for it. But, obviouslyistiis the more worrying aspect of it. Thirty yeago,
madrasa communities and Islamism were two polas.dndact, the Deoband school had vitriolic
literature and writings or the Muslim brotherhodat, instance. They would not see them as their
equals, intellectually. This is a kind of a strigp#own version of Islam. But, | think, over three
decades, they've seen how political Islam cantyantaudiences. Political Islam has power. And, now,
what I've seen that the Ulema and the madrasagdabary the complex intellectual system, and
getting more and more attracted to this rhetoeealy fix, what | call it do it yourself version Isfam,
the Home Depot version, okay? So, this do-it-yelfirgersion, which is very attractive to Protessant
of course, but, as a good Catholic, sorry.

So, the thing is that this is the problem, you seene way, this kind of do-it-yourself Islam isry
empowering, is very Protestant. It fits in well wthe modern ethos of each person figures their own
Koran and their own tradition. But, Islam is a vegmplex tradition. The Koran is not an easily
readable document. You just can’t read it thatlgasid say let me start reading chapter this, ayd s
oh, my God; they talk about kill infidels wherew@u found it. Oh, my God, let me put this down. |
can't read this anymore. Okay. I'm an infidel, tigh

So, it's not very reader friendly. You need an lietstual interpreter of apparatus for that, andstho
kinds of interpretive apparatus is not easily aldé, or people have to be taught that, and tparsof
the challenge.

So, what has been happening is that I've seencaddimerger. For example, nowadays in Deoband
and Deoband, like madrasas, people are reading diledthout any stigma. Now, not that Modudi is
bad. Modudi never advocated violence. Modudi yutted an Islamic state in Pakistan. And, he was
going to do it through the ballot box. And, theyweaewant it through the ballot box anyway. | mean,
now, they have an alliance, a governing alliance they cannot do it on their own.

But, the question is, now, here is this thing tithink the madrasas are abandoning the complex
tradition and they’re going to this very strippealach version of Islam, which, for me, is a very
worrying feature. Because, once the intellectupbagtus’ go, then what are people going to have.

And, | mean, where are these intellectual — whethis intellectual complexity now evident? In
American universities. | mean, we have very, vagajprofessorate and resources in this country. We
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have a lot of information and intelligent underslizug of Islam is taking place. Therefore, a lot of
students in the madrasas that | talk about, they weeknow how they can come to these university
schools. | mean, one of the ways that | would tkéhink in the future, and most of the people vane
involved in policy making, etc., to create opporties. Create opportunities as the one that |
suggested, the Delhi College, or other opportusitteere people can begin to learn things in much
more complex ways, so they can preserve that contadition.

See, the modern tradition and the kind of do itrgelf version of Islam, wants everything to fitant
one paradigm. It must fit, it must be coherentr Maslim traditionalists, you know, your politicae
be this way, your economics another way, your gaility there, and it would all fit in at some pgQin
you know. You have an agonistic life. Everythirggdn't fit in that well.

But, you see, when we present democracy and ecaridperalism in such attractive packages, etc.,
without understanding the life worlds of those depptc., we either are suggesting and promoting a
certain kind of violence, or these things wouldergvave traction in those places, unless it hagsom
kind of trust with those people’s deepest emoti@mal psychological, as well, as intellectual neksor
And, that is something | think our policy makersé&aot configured.

But, | believe that the madrasas do have a potdatlaing about gradual, but revolutionary change
within Islamic thought itself, which will be authign

| mean, create those kinds of opportunities, acdnnot come from Mr. Bush, or other people, étc. |
must come — and what are the possibilities thatavecreate those kinds of opportunities where
critical thinking can take place. And, equip ittttizey can be the authors of change. Thatis@ lon
road, that is the hard road. But, that will aisomy view, bold the kind of, and cement and baid t
very, very important and sensitive textures betwaiffarent cultural and civilizational subjects.

Patricia Ellis:

This has been amazing. | think we could go on tark. Thank you so much. I am sure that the book
and the documentary will have a great impact aeg'té really important for people to know about
and this has been really wonderful. Thank yos@alnuch for coming.

Professor Moosa: Thank you for inviting me. Thank you so much.
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